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Where do vis ions come from?

Yes, where do vis ions of  desirable societ ies come from? Even i f  r^ le may

1r \
be born with some kind of deep structure for social grammars\ ' /  as we -
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framework for permissibl-e visions within which a vast range of permutations

would be possible.  We learn v is ions,  as we fearn languages, out of  social

exper ience: but in d,oing so we are not tabula rasa. For that  reason we may

also bui ld on elements we learn,  and create v is ions,  or more precisely:

create v is ions that are ' rcorrect i lo wi th in the range of  the permissi-b1e. And

here lhere may be two l -evefs at  work:  a range of  permissible v i  s ions wi th in

a given human group, or a ra-nge for humankind as a whole.

We m:w devel  nn some kind of  consciousness :hor: t  whqt i  s r rnermi ssihl  pf ' -
t

however -  but  in so doing also be able to go one step further,  creabing

vis ions that somehow are against  the rufes.  ?here is a shock ef fect  here,

and that is what real ly creat ive wr i ters of  science f ict ion know and bui ld

upon. By creat ing a tension between uhab the author lgrows to be permissiblc

with ' i  n the .qroun he addresses himsel f  to and his ima.gerv he t ' i  ck les theirJ'4p +'r !*bvr 
J

inaginat ion, stretches i t .  Like the author who tampers with a natural

f  znmtarrr . -  ' introdrrr : inr"  moro th.qn noo- lnr" isms- rrat t ins : t  thp qrmf-"  i+^^ ' l  e
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he knows there is a l imi t  to how far he can go -  he is only stretching the

Ttnca af-  tha normicqihla nn*.  dninm +^+- ' l l - '  or . r r . r  r . r ' i l l . r  
-nrr  

nnrmicc' ih i l i * r r
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concept.

In the f ie ld of  v is ions of  d,esirable societ ies the deep structure

regulat lng the format ion of  v is ions in a given group is what 1 refer to as

the social  cosmologf ' /  of  that  group -  i ts  d-eep ideology arrd i ts manifesta-

t ions in the sociaf  forrnat ions.  Thus, some element of  id-ea of  progress
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would be seen as belonging to the !/estern cosmology - found- both in the

liberal- id,eas of accumulation and growth, and the 4arxist idea of discon-

tinuous transitions in the Stufegglg. A vision not promising any kind of

progress,  not only into the v is ion -  that  is  t r iv ia l ,  that  is  what utopias

are al l  about -  but within the vis ions. wif l -  not be weff  received in the

West.  r 'hat  is ,  i t  can be used for r i tual  purposes as a message from a

total ly di f ferent real i ty precisely because j  t  is  extra-parad- iguat ic.  I

suggest th is is what has happened to Chr ist i rn eschatolog;4:  there is

nei ther a promise of  progress wi th in hef l  ( to t t re better,  but  a lso to bhe

worse; i t  is  so stat ic) ;  rot  any promise of  progress wi th in heaven.

Promot i -on in a medieval  h ierarchy of  angels is indiv idual ist ic,  and this is

intra-paradigmat ic to the West.  But i t  is  not  the same as sociaf  progress

of heaven as suchl  heaven is being, eternal .  ln th is extra-paradignat ic

elernent there is a source of  tension ski l l fu l ly  drawn upon by the churches.

Because i t  is  weird i t  is  a lso awe-inspir ing,  t ick l ing deeper layers of  the

social  awareness. l ike science f ict ion does.

The'rsocial  cosmofory" -Ls the code, a relat ively crnstant leature of  a

r t ra, ,n r*  r . r^ ' . ld ' .^---  P-^-  -^+i  ^n to nat j_on and- f rom Class to c lass and iS6ruu!.  ru wuulu v4rJ L!v[ l  r r4uru

to these ent i t ies what ' rpersonal i tyrr is to the person. I t  helps us not only in

pred-ict ing, but also ulderstanding, especial ly i f  we are capable of grasping

r laanor- l r r inc rqnanfq nf  fha narqnn: l i  1.rr /nnsmolonr-  Snmo nf J:his r i iasinrvf  116 cLUFs u

into thc dpener ^^- .  1^^ donc t ,hrorrr"h int-ncnonf i  
^n 

c^mo can best beI1!UV Ul lE uqslJsr LgUEDDgD UAI Ug uul ls uLrrv16rr  f r lv !vDygVUlvlr t  aWll ts

seen from the outside as a contrast  to images of  oners own personal i ty/

cosmolog;4.  The best approach would be to combine intro- and extraspect ion.

^^ 
, ,^  1^^, .^ ^^ +---  *^ ^-- i - - i  ^^r  ext la_humans _ extra_terrestr ia l  or  not _

f lD WE I IAVY) DW I(a t  I IU grt tyf  M@I

arnrhl  o nf  doinc *hj  c lz ind af  in l  +^-^+L^- " j  +L " '^  r - -  L^*^ ^^
-er4- --  r , r r ls  K-Lrru ur ;u0 r  IOg€tr f t€I  Wf I I I  US r  I  Of nOmO Saplens aS

such, we are surpr is ingly poor in insight into hurnan beings in general .

lv loses, the Buddha, Chr ist  and Mohammed and others revealed- their  insights,

but not in dialozue. We see var iat ions and contrasts better than we see the
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Seneral human code or progralnme. For that reason there is probably l itt le to

^^- '  -L^. '+ --r^^+ - ight  steer the rarr"e ot  hrm:n v i  s i rns- r , rharorq thora mrrr  l roD4.y OVU4U WtrdU f l l le)rr  ( j r6u v_ ! !wr!@r vr_+ / ! ru,  t , r re!ea! w^-v4v rr leJ

something to say about,  for  instance, or ientaf  vs.  occidental  v is ions.  The

OrleSt iOn' is whore tO 
- look- 

end t l . rct  hr . ihtrc rrc h^ck tn nrtr  nnan. ino nrracf inn.
,  U LV UJI@ U UI IT16D UD UdU^ UV VU! UPgII f , l Ib

where do visions come from?

In the absence of  a general  theory or even a sat isfactory typology I

shal- l  just  focus on t I^ Io obvious sources of  utopian vis ions:  the nat ion.  aJrd.

the c lass.  The nat ion -  as opposed to the I 'country" or the ,state, I

Lerr i tory and a special  organtzat ion wi th in that  terr j  tory respect ively -  is

cuftural-ly defined, by the idiom and the myths it shares. The myths rnay be

secuJ-ar,  sacred or both -  the golden past/ future in th is l i fe,  or  re lat ing

to the af ter- f i fe.  Customari ly,  we refer to the tctal i ty of  myths concerning

the transcendental  and i ts relat ion to th is l i fe as rel ig ion in general ,  and

I shal l  refer to the part  concerning the' t last  eventsrrarrd l i fe in af ter- l i fe

as eschatolory.  I  arn interested in i t  as a source of  v is ions of  desirable

societ ies.  Rven i f  nobody may bel ieve the posi t ive eschatology (heaven,

^--^x;  ^^\  +^ - l^^ 
-^^ l  

:  ^^ i  ; -  +Li  ^ 1i  c^ *^ ' .  +L^ --^ --r : - - -  / .  ,  r  \parao-Lse/ ro oe real ised in th is 1i fe,  nor the negat ive eschatofory (he11)

for that  matter -  i t  wi l l  neverthefess colour our v is ions.  and for at  least

three reasons.

Eirst ,  they rnay be obvjous project ion screens for our mrmd-ane hopes and

fearsr and for that  reason reveal-  col lect ive mental- i t ies.  EschatoloEies are

r ich reservoirs of  id-eas for desirable (and undesirable) societ ies in th is

worl-d-. Tn other words, they may be seen as formulations of goals and anti-

goa1s.

Qonnrd ocah. l^- l  nmi oc (  1 'onA \  + 
^ 

t  
-ar^ 

- la ' r - i  - l  - l  i  
-+^ 

+1^^-

reward principle. They may not be so d,ichotomous as the Western heaven/nett

id-ea; but the general  i -d-ea that behaviour in this l i fe cond. i t ions oners

:  f tar- l  ' i  fo fwhof.han hora nr * leana nr al  qor^r ] roro\  i  o , . r i  n acnr^-AaD wruyD1,rydu. Tt  may be

seen as a revolt  against the injust ices of this world:  the rascat who steps
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r lnnr ln i  shtrd ' intn L;  +1^^ r^^,1 ' 'L^ s l f fcrs h:rdshin :nd . i  mnm.inrr4lykrroi lsu r l f  uu l l ID 6LaVgt ul ls 
6UUU I /ErDWII Wl lU rqf  r  yrD r l i lUDtt f -L_ *-

to the bi t ter end. Any eschatolory based on some kind of correlat ion

hetweon nne r  s nt , - t . i  +. ,  . . ' -  +1^- '^  -1 . i  fe :nd onet s ol ] : l  i  * r r  i r  +ha .  f f  ar_. l  i  l -a anvu vweurt  vrrs D !1uaf!  UJ rr l  ULlr-  r r {9 @fu vfrs u yuOrf  UJ [ I1 UIIU d. I  Uer- t  r ry,  DJ

to speak, wi l l  set  these matters r ight  -  r6gfer les comptes -  at  feast  over

l ima (  +h.+ +im^.-qnrn mqrr ho nnna. i  Aarahl  a *1. ,^ ' .ml \L l l l te \  u l laL Lr l l te ' - I ,* ,  , ' . * r  vv vv ' r !usr 4urse urruu6r) , )  .  AS Chf iSt ian eSChatOfOg:f

is so dichotomous it may be argued that there is no real measure of propor-

+i  ^-^1i+--  ; .^--^r-red: ' i  f  wnrrr  inr l iv idual  meri ts br ldopt docs nnf.  :dd rrnuf urr4r!  vJ f l rvuf  vyu. I  L JUur f r ruavf,uud_I ucl I  u)  uu*o_

srr f  f i  e i  anl : l  r r  tn m:ke vo. l )  n2ss Va" --^ 
1 ^^+ ^- ,1 +ha7a . i  < nn qnnar l  nnuurr lvrs l rurJ uv rrre\e Jvq lavr Jrw aLs IUDUT affu vLrv!u !u f iv  ay! ,eart  f fu

second chance. The obvious strategy would be to d,o the satne as students

- '^-1 ' ;  - -  r^-  ^ -?"ss-fai l  exam: to f ind- out how one can l r rst  mrkp ' i  J-  oa *?rarawvl^f l l t i  Lw! a y@DD-raI I  UA4[.  uv f  I l lu vuU LIUW UI--  *-  -  . -* , -  -L tJ,  ab,  UIIe}I 'e)

/ , \
is  no rewaJd for the over-achievers and tota]  loss for  the under-achiever!4/

' lhe system is unjust .  Too much depends on too l_ i t t le,  but  i t  is  a

very powerful  image. The point  to be made, howevcr,  is  that  i t  should serve

as a basis for  der iv ing another type of  goal  by asking: what is the social

fnmcf inn hara j r  l l r io I  j fa +hat WOUId- make i t  pOSSible fOf aS ma;. lv aSrv! ! raurvrr  t  r rv!v ! f !  vr f !u ! ! ru a ur

possible to pass? For instance, wi thout temptat ions that would lead one

astray? ln pr inciple th is should y ie ld a v is ion of  a desirable society.  One

concrete source for that type of v is ion would be to stud.y the social  formation

in which the founder of that part icular rel ig ion was f iv ing and achieving

hj-s works,  s ince, at  least ,  i t  brought for th Him ( i t  tend-s to be a he, not a

-1 ' -^ I  c^- '^--1 - la. ior  re ' l  i  o ' i  ons in the wTld todaw cpmp inJ.  r  hoins in th-^olrg/ ' .  JgvYrar l t .*u . -  - - - -  - I I  Utrg w J!ru vwval  v@rrs rrruv vyf l -o -^-

I 'gold-en centuryt '  (s ixthand f i f th century B.C.) ,  the coming mi l lerrrLium saw the

bir th of  Chr ist iani ty and Isfam, both der ived from the much ofd.er Judaism

/-. .(1ike Buddhism and its contempora-Ty, Jainism, derived- from the much ofd-er

Hinduism).  This would focus on social  forrnat ions af ter  agr icul ture and

the f i rst  c i ty-based civ i l - izat lons,  but certainly much before industr ia l ism.

In fiberal social thought these formations woul-d have primary and tertiary

qon-{ nrc nnJ: qannnd rrrr  qonl-nrq.  in * l r rv i  qt  t } rnrrsh l -  t l . rarr  r . rnrr ' l  d ha cl  
- . ro-1. ' .oo. i  

/
-suUv!Dt 

t tVU DsUUffU( i lJ  

-YUUVIo, 

f l f  : lar^!rv vrrvut) I rV UIIsJ wUUIU UE DIdVg-UdDgu/

serf-based fomations, perhaps with some pre-capital ist  features; nei ther

pr imit ive cornmunism nor capital ism, leaving al-one social ism. ln ei ther vis ion
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a focus of  th is k ind would be retrogressive:  ' r romant ic" ,  pastoral /bucol ic

to the l ibera] ;  l ike i t  was given a cfear i rnplementat ion in some of the

economical ly sel f - re l iant  monast ic orders;  and ut ter ly exploi tat ive to the

marxist .  wi th f . \g mOnkS aS a r is ing c lass of  intel leetrrals-  ' l :ndr r t@r 
^aD 

u t  wr urr  ut lu t l lut l l l i j  ia$ a r-r i , '  ,  -* , .*-OWnef S,

parasi tes. r t  would be counter-paradi-gma.t ic as i t  would not f i t  the

ideas of progress of ei ther of them" Liberals would talk about the low

growth rates r  the diseconomies of smafl-scale sel f-rel iance and the insuff i -

f : i  encw n1- - insi . i  t r r4 i  ^n.-1 
mroron{apq l :n roor l  r f  o nn--af  i  * j  

^n 
+1.^ursrrvJ J i  i t lD ur uu uJ-ol ]a l  SuaJ'af I  ue--  

- -  -ut l l le { , -L t , -LOII  ,  L l Ie COUntef-

vai l ing forces on which l iberal isn is based, not only in the economic f ie l -d

but also in the f ie ld of  re l ig ion and cul ture in general .  The exclusiveness

of Weslern rel ig ions woulr l  be unacceptable to (modern) Western l - iber.al-

+1"^-r-L+ 
^- ' l  

+Le marxist  woul f l  sce rol  i  r " i  nn -  nf  nrrrrqa r i  c l r f  l r rurrvuSl l  U. l - l l lu t / I le J l td,L 'XI t j  U WUU-LU Dce !  s r f  6rujr ,  ur  ,J ,  aS a Way

fi
of  i r ls t ' i  fwi  n.cn exnl  o i  t : t i  nn cnd thc neeess' i  t . r  r  [ -  :  r " r r l  i  no rn, . l  qn nnnraqca, lcf lu urrs l rgugDJl uJ vt  VPIJI9JDSJ

class",  but  holding out a reward in the af ter- l i fe as a compensat i rn for

in i r rst i  r . laq srr f  Fpred in th is World. :  the famous rronipm of Lho nonnla.  r t \ ) . i
VTJLWLL VL UlJg I 'YU},

There is,  however,  a more imaginat ive way of  apply ing the good idea

of searching for the social  format ion' in th is l i fe that  woufd,  rnake i t

possible for  as many as possible to obtain the salvat j -on they bel ieve in.

Tt  does not necessar i ly  lead to the format ion of  v is ions of  desirable

qnai a* i  ao +l^^" ' rh.  Take the idea nl  no.ertmtt l  e l i  no meri  ts thrnrrch .o"ond daeds.  r  d\e ur ls rusa vr @uvarr4f  4ur l !6 I rE!r  !D ul l !uuBII

part icular ly through sacr i f ice. r  am not thinking of sacr i f ice in

i  Sol : t i  nn -  I  ikp fL^ ^^- t  r  . ' t  ^-^ ' t ' i  n i ino hcrmi i . :  hrr i .  nf  s:er i  f i  eo nroqrrmrhlrr!uvf  ov!  JtLt  r l^s uf  Ly Dc! L- l  f  d6vI I

to help others out of  their  misery, through gi f ts,  by sharing their  condi-

t ion,  by devot ing oners l i fe I 'unto th is last" .

There are several  assumptions here. One of them is that there is some

kind of zero-sum gane at work: for anybody else to raise somebodv else ( l )

have to sacr i f ice;  i f  I  sacr i f ice i t  must necessar i ly  be good for somebodv.

Both ways the doctr ine is highly dubious i f  the reasons for the miserv are

rnainly structural  and a stmctural  change may be cal led- for"  T 'h is mav cal f
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for sacr i f icc,  but  the indiv idual  g i f t  (of  th ings,  of  comforL,  of  onesel f )

to other persons works against such structural  change. The persistent

wish to do so would make one suspect that there are other motives at work.

viz. ,  that of  personal accurnulat ion of meri t  for the after- f i fe.  I t  may

even be for this 1i fe,  an hypothesis that r+ould fook more plausible the more

the person performs the sacr i f ice conspicuously,  with witnesses around

(  oant.r .n,  f  n - l -ha nnrm nf qanr i  n<r -  nat .  hainrr  .oo-\  \o. /
\uwJtu!drJ uu ut lc - , - . , . ,  - ,  - - ,  

, . . , ,h.  ILUU uslrr t )  pssrr / .

The second assumption is,  however,  even more prob. l_emat ic:  for  good

works/d-eeds to be exercised there has to be miseqy e.rormd. Capitalisrn and

Christ iani ty,  business and nissiono were parts of the Western onslaught on

the non-Western world; the former guaranteed- the production and steady

reproduction of the misery on which the latter could work for accumulation

of Christ ian meri- t(7) ,nr= is inportant,  for i f  the condit ion for being a

good Christ ian in this l i fe is that somebody else suffers,  even nater ial ly,

then the vis ion of  a desirabl-e society f rom this point  of  v iew is a vert ical ,

o.* ln i lqt i r ra-orran - |^ l l . ,a nnjnl-  af  , . ' . iA^anr^or l  m. icar-r  o i  l - lao 1.  
^ l*^,  

/

-*-* . -  - , - r r  uu u-Le IJUrl tu u-L wl-oesl j r 'eau j l l l -serJ au urre uour,om \wloespTeao

to produce enough objects for  good deeds) -  social  order.  Moreover,  only

those above the mater:.a|_ Ntd,for spiritual bottom would have resources converti-

b1e to meri t .  Hence, one would have to look for  re l ig ions where the search

for salvat ion is compat ib le wi th a more hor izontaf  social  forrnat ion;  unless,

+r.^+ . i  
-  - .^-+j  ^^ l  i  tw :nd eirnl  n. i  t^+i  ^-  -*^ - j  ^^- . .  ^1, .^" ' l  , r  r .^  -  -^ - t  of  bheuJLd,u Ibt  vul  uf ,ud.r f  uJ dfu 9^I /avf  u@urvlr  4ru l l r !DsrJ Dl luufu uY 4 }J i l

h^^i  +i- '^  . / - i  d i  ^h Tn ql , rnr t  o qaqrch {-nr rol - i  c ' i  nnc r . rhara doonar inn- l  r rd ino
PUDT UM Vf DJVl l  .  f f l  Orrv-  ut  A oL@L Url  rUr rEar6f  UJlO Wlfsrg Ussysr,  l f luauurfr t i

/s l
scrrr : ' l  -  lnwe on An onr:al  b,asis rather than t tsacr i f ice" would lead to salvat i i l5{t  ' " '

Th. i r r l  .  f .hp osr:h: to lor" . ies Tn^.-  - .^-1- . " ' - . r - i ,^^+l1r-  The. i  r  dean sLructurel l l I ICt  UIfU uuvrrouvrv6rvu 
" !4J 

wvrA f l lur !su! !J.  l f rgf , !  ussIJ

becomes part  of  the sociaf  cosmofDry,  md through that set  cf  r ,Lnquest ioned

assumptions they wif l  surface in other shapes and colors.  Why is there so

l i t t le agt ' icul ture and industry in t lLe l iberal  and marxist  utopias -  why is

i t  automated away in ei ther,  in favor of  a vast  ter t iary sector,  d- i f feren-

t iated in al l  k inds of  ways, but not di rect ly mater ia l ly  product ive,  as

-^*^r i  ^- l  nnnA.r^+ion is automated?! !o ugr l  a i  yr
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I t  must have something to do with the absence of  any ment ion of  mater ia l

product ion in the Chr ist ian eternaf paradise,  wi th i ts focus on non-

mater iaf  pursui ts.  In other words,  eschatologies are of  basic importance in

the process o{ ' the format ion of  v is ions.  They are not only d. i rect  carr iers

of  goa1s, they also inf l -uence, indirect ly,  the goal-set t ing of  the non-

bel iever in that  eschatology; and those non-bel ievers may be for.rnd inside

and outside those rel ig ions in which the eschatologl  is  embedded, and inside

or outside ( t t re churches that are) the inst i tut ionaf carr iers of  those

re-Lagaons.

The concl-usj-on from this is c lear:  to disregard eschatologies in

part icular,  and rel ig ion in general ,  in their  ro le in the format jon of  v is ions

is u:r tenable.  Only to focus on this source is equal ly untenable,  and Lhai

feads us to turn to the second answer to the quest ion put at  the beginning.

AF nnrrr-^ +h^-^ are afSO Obher anSWeTS Under the ca.ter"o-wrrnai iont t_Lla u!vf  r  t

n-r i i  arr l  . r lv  ihe mwths of  r"ol  f lpn ^-ot  
nnr l  Fr-+1rho. nnt t r  manl: i  nn l - .ho rrnl  donytuuLUuf, i l rJ ulrv rrLJ urfu vf  6vLuvlr  y4Du 4ru ruuulgt  I rvu uu l l lc l lU!u-_ -_--  o

. .^^f  -^^-^^+^'r  :n iha f . .*"ro L ' . t  thal  is  outs ide i , l .e sc^no nf  the nrcseni
PdDU I  gUIY@UgU I f f  Ul Ig iUUUf Y, VgV Uf l4U lD vqUofUU ui-v uUVpg vI  UrfU }Jrsvurru

Visions can have their  or ig in in the c lass format ion of  that  society.

The domin.ant c lasses wi l l  tend to be carr j -ers of  the nat ional  myths,

including 1,he distorted- version of  eschatologies to which they wi l l  at  I  east

naw l in service 2.s ' lon.q a.s thew serve their  vested interests.  The dominatedv*J

cfasses are certainly not necessari ly ant i -rel ig ious, but they may interpret

+1^^ h^^^^-^ / r ;Pfprpnt l r r -  Thr ls-  - -^-- . r - - -  ^L-- i^+. :^* i+--  - ' i r r  ^1--^--^ di f fer  f r -omUltg l r tUJbd,6c ur las!s l lvaJ.  l r luDt l .  JyurdL ULfIr-LLi lLLUJ WlIa dfwdJ-

that  of  the el i tes and the theologians. People may be more interested in

the second- point  just  ment ioned about the role of  eschatologies:  how can

societ ies be transforrned so that everybody is gi ,ven a fa i r  chance? The

dorninant c lasses may respond to th is by shaping the cr i ter ia so that no

transformat ion is necessary,  eg. ,  by proclaiming that " fa i th is a1l  you

needr '  @rotestant ism?),  and you can bef ieve from any posi t ion in society;

or by proclaiming "r i tual  is  a1l-  you need" (Cathol ic ism?)o which then

becomes ( f i te in a weffare state) a quest ion of  bui ld ing a dense network
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of inst i tut ions (churches, mosques, temples;  p laces of  worship in general)

accessible to al l .  The more the rel ig ion would emphasize fa i th and worship

whprewer vnu are ( l ik" ; r '  Protestant Chr ist iani tw) tho mn-o nnrr l f l  i t  afsoJvq ar

avoid social  t ransforrnat ions,  leaving al-one social  t ranscendence. The f ight

^,"^-  - i -+^---^+^+i  on nl  re- l  is i  or :s teXtS 1= 11.1g1gfnra nf  nnrrrca Often a morevv9r f r fugly!Eu@ufvf f  vf  !urr6rJuu ur igr9rvLgt J!  uu*!Dgt

or less thinly vei led cfass struggle.

For this and other reasons l iberati-on visions would" have to be hetero-

dox from the point  of  v iew of  dominant rel ig ion (as wac or ig inal-  Chr ist ian-

i ty) ,  but  not necessar i ly  a-  or ant i - re l ig ious,  and certainly not outside

the cosmolog;g that  has been shaped, par l , ly ,  by that  re l ig ion.  -he v is ions

wi l l  tend, ei ther to stress social  j f f i ,  rneani-ng more

accessibi l i ty  to posi t ions of  power and pr iv i lege by those who are

dnminr*ar l  .  
^? 

+h^-. . . j r r  ^+-^^^ +homaq nf  onrr : l i * r r  cn' l  
^^.r i+1r 

i -  +h' ie l i fauvrtr l r r@uuv. v!  urauJ W LII  D U!gDD Ulfs lusD uL YL{u@r! UJ dlU ULIU1 U.y I I I  Ul t f  5 I I ICt

ma:ninrr  m^ra qhq- ih-  
^f  

n^l . t^? onn nr j r r - i  l  ama rFha f i  rq l - .  t rma i  q n-ofaroh- l  o. . -*-  - -** I f  r IL.  Ul  l /vwEr dru yr f ,vf , rsEv. l l rv vJ!u ru !AgICldULg

to the second lrom the dominant point of  v iew as vert ical i ty is rnaintained;

i t  nay be transforrning but not t ranscending. Tt shoufd be menbioned thal

there is also the thi rd possibi l i ty ,  that  the last  shaf l  be the f i rst ;

vert i -caf iLy with the roles reversed- (Mt.  25).  Fron this perspect ive one

can start  ta lk ing about the v is ions of  sfaves, serfs,  workers;  of  peasants:

of children and women and the aged-; of the downtrodden everJrwhere.

lTru,rorrar oven i f  nat ion and class are two di f ferent genera, tors of

r r j  e i  nna {La.r  
- ra 

nav1.n i - ' l r r  nat  mrr i r r : l  l r r  awcl t tq- i r ro 'F laa 
naann- l  

^qr 
nl-  rVf  D!Vl tD UIIVJ i lg Ugl  Vdl l l rJ l lvU t lLuUuaf rJ 9^vfuor vs.  Lr IV UvDluUIw6/ ur a

nat ion,  not to ment ion of  a c iv i l tzat : -on, would cut  across c lass borders.

Tf ianl  noi  oq mqrr d j  f f^? h.Tdlrr  
^^-m^1 ^dj  ^d 

nh +ho cnntrarrr  i  f .  m..r  arran -1. .o
Luuvrv6rso rrral  u l l f  t r l  t  ILd,aufJ uUDir IUfU6f ED. vI t  u l rc Uwl lvLaLJ )  Lv I tLdJ UVgl l  Ug

postulated that the dominated woufd be more pure in their  deep internal iza-

t ion of  lhat  cosmolory:  the el- i tes are the ones who may have their  doubls,

and also suf f ic ient  consciousness about the constraints put on them by the

en<mnl nnr f  n avnl  nra ' i  lq nar imotarq rnd r"o herrond 4rho-r  horra f  hr - - -* . -  - - r  , , ,u.  r l rey t rave urre resoulces

f ,n r i  sk sr : r :h oxngr imentS. The dOminated are mo1,e l ikelw io dpwe-l  ^n r- ic i^nc
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+)"^+ ^^+."^ ' r r - -  ^-e verv conse-r ,vat ive in the sense of  beinrr  fa i thfr : r  tn deonvtt4v dvvual tJ (2v vutJ vLuIvg l t l  urrv DgItDE uv uEsI/

cufture,  however radical  they may be in their  consequences in terms of  social-

upheaval  and redistr ibut ion.

Hence, one more argument for trying to understand. better how the

eschatolog;f  may work through the cosmology in producing vis ions.  According

(q)
to some recent datb" i 'whatever their  worth,  there are c lose to one bi11j-on

Christians in the r^rorl-d, above 7OO nil l ion Muslims- and 1l nil l ions Jelrs -
t

giving not too far f rom 2 bi l l ion for the Western rel igions. Then there is,

rr in the midd] c"-  ahnwe 5OO mi I  l ion Hindus. And of  the Eastern re- l i r " ions there
t  

qv v

arc above a quarter bi l l ion Buddhists,  2AO mi l l ion Confucian/Taoists,  and

above !O ni l l ion Shintoists.  This adds up to two thirds of  humanity,  which

ought to be rather di f f icul t  to neglect  in any discussion of  goals and

h'  ^acdac af  . rn-raJnnmanf orran ' i  f  the ref  ig io,rs f  abef s of ten st ick ratherv vf  vyrravrr  u t

^t-^- t  1 ^. , - t - -  +^ +1,-^sjrarrowry r ,o rr ie person.

)  f  eah-+^1 
^- '  -h ' l  

1 l*^-- i  
^ .  -^mo 

hrrnnj :haqaeL. UDUIIdUUIUI V dlu U UUUI4. DVr[g 1l  Y UU ulrgDsD

/ r  n\
Ln an ear l ier  pape|-"1 have forrnufated three requirements for  good

f  t t  \
\  11l

vasrons t

-  they should be pr:ocess vis ions, not only structuraf v is ions

- they should be relat ional  v is ions,  not only absolut ist

- they should have contradictions built into then as visj-ons

To spel1 out:  a v is ion that only gives the structure of  the f inaf  society,

thc utopia,  wi thout also a v is ion of  a process fead. ing to i t  is  not  very

r  rcofrr- l  Or nna q1:an fr  r r thart  r r i  q i  nns nf  :  nror:aqq - i  n iha cnnd d- i  raet i  nnuoqJ uI  t  v i  ls  u vu}J f

are more important than detailed vi-sions of the final result, given the d.ia-

lect ic nabure of  hu:nan society.  I t  should be add-ed that by '?process'r  here

is not meant a sudd-en jump from the present ( lamentable) worfd. to utopia:

+h-+ j  c nnt n?n 
^6ce 

nnlrr  cn rnan- l rmea lTr l r r rc iha nnnnont nf  c rarrnlrr l ' i  nnU11.1,U fD t IUU l , IUUUDDt Ul1f ,J Al  @ywU4!JyD9. I r ruDt uf fu vvl lvsyv vr  @ I9vvIquIUff t

to be useful ,  has to be l iberated from extreme apocalypt ic discont inui ty

and be seen, in the marxist  sense, as a process; the new society ant ic i -

pabed in concrete act ions,  enacted- in l iberated zones aJrd so on, and the
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' l ld  society,  as anyone wi l l  admit ,  cont inuing to l inger on, but margrna-Lized

/ -_-  -  1 \

\or  so one nopes, by the new one.

Further,  the vis ion has to be compatible with other vis ions; i t  has to

relate to them, not be absol-ut ist  in the sense that nothing else exists in

the world.  And i t  has to have contradict ions, lhere has to be somethins bad-

a- lso in l :ho rnnr i  qnciafrr  rn avnl ia i t  
- l+^h+i^,

vrre 6v\u Ju pvulsuJr dr s- \ l r r rurL auuer lu lon haS tO be giVen tO the yinr/

yang aspect of real i ty.  Restated the way i t  was stated above: there have to

be processes not only to the vis ion as utopia, but afso processes within the

utopla: otherwise i t  s imply becomes meaningless as a par: t  of  l ive rea1ity.

I t  should be not iced that this is not the' l r /estern assumption that the

process has to be in the form of progress.  r t  is  merely a quest ion of

equipping the utopia with l i fe.  The other two cond-i t ions or cr i ter ia sive

to utopias a histor ical  and geographical  context;  they t ie the vis ion to the

real world arrd- refuse to deal with vis ions that are is lands, isolated in

t ime and space from social  real i ty.

The problem is now how this relates to eschatol-ogies; to what extent

do var ious eschatologies mirror one or the other horn of the di lenmas we

have formulated above - with cfear indications of what would be the more

fel ic i tous choice? I f  something meaningful  can be said about this i t  c learfy

would also const i tute a basis for evafuat ing eschatologies. fn so doing i t

is contrary to the trend of cul tural  relat iv ism, more or less stat ing that

af l  cul tures or,  in casu, rel ig ions, are equal ly good..  In the tr iv ial-  sense

that they are al l  good in the eyes of the bel iever this may be correct,  i f

we assume equal i ty of that subject ive ut i l i ty.  However,  we do not f ive in

1,hat kind of a worfd, div ided- into neat,  cul turaffy rvatert ight compartments.

We l ive in a world of interact ion, penetrat ion and counterpenetrat ion, a

world of at  l -east potent ial  dialogue des civ i l isat ions, alrd a worl1 of

el forts to d.ominate. Many people, perhaps most,  are under cross-p]-essure

from various rel igions, including secufar ism rrrhich r ,re for our purpose simply

define as denial of or inattention to any possible life after death , arTy
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after- l i fe.  Many peoples, perhaps most,  have had this cross-pressure as a

part  of  their  history;  sometimes result ing in victor ies of one over the other,

in a patchwork of rel ig ious borders ref lect ing stalemates in pasu or presenr

history. '  sometimes in the possibi l i ty of  co-existence of two or more

rel igious systems of bel ief  inside the same persons as is the case in

considerable parts of the Orlent,  probably also in Afr ica and- in parts of

Afr ica. Not to take a stand. on this is impl ic i t ly to leave i t  to the bal-alce

of power'  and that means not only power of convict ion or of the bel ief  system,

but of the inst i tut ions and even states that are carr iers of the rel ieions.

Hence, cul tural  relat iv ism wi l l  tend also to be the posit ion of the cul tural

and pol i t ical  coward_.

Our basic stand- taken here is at least siraple and clear-cut: by and

far€re oriental eschatol-ogi_es constitute a much better basis for the forma-

t ign of v is ions than do occidental  eschalofogies. The cr i ter ia und-er ly ing

the word I 'better 'are then the three mentioned- at the outset.  And as to

occident/or ient:  the three Kitap, old Testanrent rel ig ions, Judaism,

christianity and rslarn (the Saturday-, sunday- and Friday-religions) are

classi f ied- as occidental .  This d-oes not imply any bl indness to the tre-

mendous di f ference between the "far west ' t  among them, protestant

Christendom and the "east in the west" aJnong them, probably shi i te is lam

t^r i th i ts strong admiture of suf ism. I t  is the simi lar i t ies that i -nterest

us hereo and they are strong and part icular ly clear in the eschatologies,

making cosmologies simil-ar enough - in ny view - to talk about a l,{estern

cosmolory spanning that gap. In short ,  the concept r?occid_entaf r  should

not be confused. with a map of Europe (with soviet union and North

Anerica).  This may be frui t ful  pol i t ica11y, but not srr- f f ic ient cul tural lv.

On the oriental side the differences are much more pronounced.. Not

only is there the di f ference between Hinduisn and the t ' reformistsr.  the

individualiz:.ng, hinanyana (ttreravada) Buddhisn of South Asia (Sri Lanka,

Burrna, Thai land, Kampucbea, Laos) and the more col lect iv ist  mahalana
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Buddhism of Central  and East Asia ( f i tet ,  China, Korea, Japan, Vietnam -

the version in Tibet usual ly cal led r ' lamaism'r) .  There is also the d- i f ference

hatr . roan f l - raan r . ' j th SOme kind_ Of a. f ter- l i fe nrohlema.t iorre (al thor l r"h verwvg uwggf i  ut lgDg wf vt l  Dvl l lg al f lu ut  vvrul l lauf  vug \@f,  u lLvu6r!  vvr J

compf ex in Bud-dhisrn,  and d- i f ferent f rom the transmigrat ion in Hinduism),  and

Confuciani-sm, Taoism and Shintoism that are somet imes referred to as

secular rel ig ions (  one rnight also place Bud.dhism in the same cateCory).

Tlnr.rarrar { t r ra n ' l  ^SSif iCat iOn aS rel  ig i  nn mav St i  l '  hp i r rs j - - i  f i  o.1 fOr reaSOnSvv rJvu u!r f  uv,

tn ho oxnlnrod latef .

I am actually anbivalent about how to place Hinduism: occid-ent or

orient or in-between. and have chosen the latter for reasons that also wil l

become more clear.  Cosmofogical ly i t  does not f i t  so c learfy ei ther.

^^+. ' - - r '1 --  +1'r-+ -- . - . ' f  i^^ r^ 
- ' r r  " '^ fk Of th is k ind:  i t  ones w' i f ,hnrr t  ^^- ' i - -  +L^+

6V UudlfJ )  UtLa U 4Ir_Ll f  tgD UV a!r  wvIA vf  uf , r rD r \ rJ lu.  i  u 6uvu wf u. tvu u D4J tr l6 ul la U

these are crud-e classi f icat ions but 1t is hoped that they nevertheless can

shed some l i r "ht  nn rrerrr  imnnrt :nr  nnnl- ' lamc Ta* ;+ ' - r - -  -+ +L^ end beul l  vYLJ J[rPUr uaf u yrvvlErrrr .  !s u I  u ul ! ]J Qv u1I9

not iced that so lar  lef t  out  is  the ent i re category cal led "animat ism",  and

with that  much of  Afr ical  lndian ( indigenous) America,  and the Paci f ic .

let  us then specify our general  stand in tezzns cf the three cr i ter ia

^c ^. . - r" .^f . i^^ ^aint in.o wi th a.  Vpr.r  hrnad hnrsh indeed.wI cvafu@UIUII t  P@rLru!r I t )  wavrr  c vefJ

/ -  \(1)  Occidental  eschatologies are more structural- .  or ientaf  eschatologies

nore process-oraenreo.

The noint ' i  s nhrr intrs:  i t  rests on the fund-amental  di f ference between

the discont i-nuous transi t ion the occidental-  soul undersoes when i t  leaves

i is abode in th is wor1d, the body, af ter  death to proceed. to heaven or

/-he1l  (admit tedly,  in Cathof ic ism via purgatory,  that  introduces more of  a

nF 
^aca 

hrr t  nnlr l in f  ha i :nanqcandanlal  )  ,nd tha or i  anir l  (  innl  r rd ina t l indrr)
ITIUUyDDt UU U VffrJ f t t  Urfs u!4lDvstfuslrv4,  )  dtr  urrs uf ,  Lsrrudr \ r r luruu!116 tLLtruq,/

( tp\
nnrnonl  

^f  
i ronq-;  f f i^+;  , \ r  A m^qf p7, l  v qhnr i  doqnr j  n* j  nn nf  |ho
- -  *- , -mt_gTalaon. A Ina- *--c|rp L LUrr u-L t , r re 011terencel

"The Judeo-Christian is afraid the soul

it to be. The Hindu-Bud-d-hist is afraid

is not immortal  but wants

that the soul is immortal
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and wants i t  not  to be".

The occidental  soul  is  tested in th is l i fe,  in a spl i t -second of  eterni ty,

under tremend-ous pressure. It is equipped with a free wil l and can make the

r ight  choice.  Based. on the choices,  in thought and/or act ion,  judgment is

passed on that souf.  Transmigrat ion of fers a second, a th i rdr  &ny number of

more chances in th is wor ld and-,  consequent ly,  is  compat ib le wi th a v iew of

q nr^.oqq fnr.rr rdq anl ichtonmonf.  Th' iq n?^naqq ic 
-ni  

l in^-? -{- t
- - , , -  *D ul ta lsrrusrJrry lLU. ,s JI IJU -L-LI IeaI ' ,  LJtere ]s no

bui l t - in assumption of  t ransmigrat ion through a succession of  cver higher

stages. One can lead l ives of  ever higher value, but th is depends on the

To this i t  may be retorted that i t  only di f fers from occidental

thousht in terms ^f  +ima n^fan^^t ive.  The chr ist ian al-so wants to fead avrurv }J v

l i  la nf  arrar hiohar rrnl . ra h. '+ ' in th is nna l ' i fo rq ho/qha nrnmaqqoq *.hrnrrcrhu v u!  i r r6 l IgMf 49 t  Ua U f , I l  u l l rD vl ls l l r  s,  qr  ! !v/  uupUu vrr !  .4€)rJ

arraz 1.r i  mhan - l  orral  a* i  o i - -  ( lhr i  qt i  en J:harolrrr  nnminq n' l  aco- tn ( i^ .1 (  onA
UVUI tLf ,6 l lUJ f  gVUID dD !LdU UrD1116 VII I ID uI4I t  u l ls !9vJ vvrul l r6 uluDgI UU \ tVU \@Iu

c;mj ' r - , l1r  f^? r . .daism and TSlam) F.nr o:r lw Chr ist iani tv the focus on oneDflr t l IdI IJ I  UL U UuaLvrrr  ( I ru

' l i fe 
on' lv cnn nossihlrr  he nnderst(rod in the l ieht  o[  the image of  an imminentv(!r  

I /vvvfvf . /

acopaf)rpse. This,  in turnt  mdy have become archet;rpical  in Western thought:

tho i Iar  n1- imnandinc r : r i  s i  s-  of  fho htrrrrr  l -h ' incrs h:ve to t rc doJ+ r ' - } .vr  v4rpre,  vr  urre rru! ' rJ ,  utrrrrou , ,a,  e 
--ne 

nOW, an-

cluding very basic changes (such as conversion, Lhe indiv iduaf fevef

nara' l  ' le l  to rowolut ion at  the social  1eve1).  Iv loreover,  the t ime span

referred to is that  of  the s ingle indiv idual ,  th is generat ion -  thereby

enhancinr"  the s i ,c"ni f i r :ence of  the indiVidual  l i fa snan Tha inr l i -y i f lq3]  is  Cut of f

f rom the preceding generat ion ( t f rat  d id not l ive under the same pressure of

inpending cr is-Ls) and the succeeding generat ion ( for  which everything wi1 '1

be di f ferent,  catharsis rather than cr is is) .  Or ig inal  s in const i tutes a

link between generations in Christian thought - the individuaf can be

f iberated through acceptance of  Chr ist ,  and only that  way.

This is col lect ,  but  does not str ike at  the root of  ouT argument ' ND



L4-

^ ---^ ' r ' i *  +r ' "^ 
' lhr ist ian v is ion does not lead to 2 nrnnaqq- The +"-^ ^---a Pi l  auf6l l l  uILv v l l I ID UIdI  vf  Dlv l I  uwsD l tv u IEau UU @ yrvvyoD. I  i ic  tJ l - t lLe i j l id,J_t

is  s imply too short ,  too cfose to the apocalytr l t ic to yield,  a reaf ist ic modef

ol  processes in general .  Lnterest ingly enough, i t  is marxism rather than

fha nhrrrnh-srr tnnnr l - . ' i rc l ' i t rarr l iem thqf h:s nickad..n +hia +ima anqmalnmrurrL erru L ui l -uuyl ,ur  vf  l ]b u,L@u frau y!v^su 4y urrrD ufurg uuDrrruru6.y,

nrr l r -h l - r  f -am f lhr i  cf . i  qn' i  l : r r  hor^rarrar indiront l r r  f l r  mnra nran' i  aal- . .  l - ' .n, , iq-yLvwaw!J ! f  urrr  urr t !DUldf IUJ, i lvwsvs! I f fuMuulJ.  vI ,  l l ru lY 
! , IUUfDETJ. IWIUd-

mental ist  marxism is compat ib le wi th fundamental- ist  Chr ist iani ty;  f iberal ism

with i ts forcus on very s low cont inuous evofut ion (or no chaJrge at  a l l )  is

compatible with the Christian church as it emerged under Constantin the

Great and Theodosius.  l fhat  we are sea-rching for in a rel ig ion is a basic

t ime cosmol-og:r ,  re-Lat ing to th is l i fe but d- i rected- toward-s a (deslrable)

af ter- l i fe,  wi th a t ime span suff ic ient  to be a real ist ic model for  social

nrn 
^6eaaq 

arran nf  I  
-  

I  
^n 

mr^ . l .  , -^^( t l )  mr," ;  ^  ;  ^  ' ,yrvvuuevu vveir  vr .o 
-- , ,6*o 

**- .€)-- '  This is what is fcund in the doctr ine

af f r .nami ryr f  i  nn . - l  fhmrrh i  l -  m--r  ha nhiontar l  fhe* l -ho l - ima norqnan{- i  r raUI ULdJIDTU6IdUIUII '  df  UI]UU6IL !U [ ]AJ Ug UUJVVVgU U]IAU Ul]g UTII !9 !g!DI]gUUf,VY

before nirvana is at ta ined is too 1ong, measured- in eons. This is no d-oubt

t rue from the point of  v iew of a Western t ime perspect ive; and i t  is

interest ing to ref lect on how social-  t ine in occident and or ient are

rel-ated to the time span needed- for the soul to attain salvation (meaning

hoerronlr l immnrl : r  i ' i l - r r  in tha ocnidonJ::  ovt- innt i  nn Arr fhoh. 'nm Err l  l lqnhrrno inrrvovulrrJ val !vJ Ll t  urrs vuurusi f ,u.  ufuir t  
^ui l rvv4r6!  !1_j3Yl l l l f f6 -r t

the or ient) .

f r z \
lr.flrat about Chinese thouEht in this connection?--l The Chinese have

tended to be mater ia l is ts,  not  spir i tuaf ists,  not  interested. in concepts of

soul,  af ter- l i fe,  t ra"nscendental ism, myst ic ism. There is a concept of heaven,

but i t  stands for a set of  causal laws in a two-t iered universe (Plato long

before Plato) rather than for anything supernatural. And yet there is a

quite c1ear idea of v is ion, al though i t  is secular and str ict ly speaking

shoufd not be seen as an eschatolory: rr--  some golden age in the past.

Some earlw drma.stw was selected for emulat ion and to i t  al l  the vir tues of

man and society were attr ibuted. Tt is the mythical  part  of  their  long

history -  the part  which anted-ates def ini te ]crowledge - which has suppl ied

the ideaf"  I t  can nevel  be disproved, and i f  i t  can never be proved i t

. ( ry)
may st i l l -  serve as inspirat ion i 'n the presentrr)-
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Taoism can be seen as a revol- t  against  th is,  a "smal l  is  beaut i fu l" :

I 'There is a k ingdom which is sna1l  and sparsely populated.
There are numerous i rnplements,  but  no one uses them.
The people love their l ives and no one wants to move afar.
Boats and carr iages are avai lable,  but  no one r ides them.
I ' ine weapons are in their  possession, but no one uses them
They enjoy f ine def icacies and are handsome in their  dress.
They are happy with their  residences and pleased with their  t radi t ions.
Although the next state is within sight, and the sound.s of
cocks crowing and dogs barking are heard-,
The people l ive their  whofe l ives wi thout t ravel ing to and frol i l

(From Chang Chung-yan, Tao: A New Way of Thinking, New york L97j, ch BO)

An inage of  local  sel f - ref ia-nce, or rather autarchy? Or,  Switzerfand in the

( r  r )
past? Confucius had a less modest Golden Agei*"2 "a country administered

perfect ly by phi loscpher-k ings who had been sct  up as rnodels of  conduct and

rnnnnrrod hrr  tha nnmmnh nanr l  a& o nar i  nd nf  n- l  ant-1 in WhiCh nO Cit iZen WantedcIJvryr9IrUJ

for  anything and al l  were happy; an ideal ized- state,  wi th good laws and

proper just ice for  a l l - ' t .  Suff ic ient ly c lose to ccncept ions of  paradise

found other places, al though i t  refers,  in the thoughts of  Confucius to the

dlmasty in Western China' under King Wen, Wu and the D-rke of Chou.

More important ly,  Chinese thought prescr ibes a process, a way of

l iv ing and of  organiz ing society that  wi l l  lead towards a recreat ion of  the

( lo l  den P:st  -  thrnr l r rh :dhe-renr:e to mor: l  nrer:onl ls l l rha h.o j  n nr i  nni  n l  a qqr  au v,  I  a\arv!vr f  v af  }J!vvuy vi  .  l  f fs  UODf,U Pr l t tWayrg t  4D

' i  q .cnonerr l  i  n nr- i  ant- l  l - lon'r  oh* i  a h- l  
-naa 

nnnnn?+-i  
^n 

+h^ 
-^- l  ^

, , let ILa-L urIUugl lu,  ls  
' .JaraJIL. :e,  

IJropuIu_LUtr,  Lt te goluen meaJl  ,

rcstraint ,  the middle way. That th is t i -es in wi th the y infyang thinking of

/ r  z\
the much older T Ching goes without saying. mhese are cosmic forcebl ' /  the

J."  ( female,  darkress,  sof tness and inact iv i ty)  and the yang (ma1e,1ight,

hardness and act iv i ty) ;  producing physical  and social  developments f rom

their  interplay.  To the Chj-nese these are forces and pr inciples that  can

be understood, they are not supernatural-  -  they are lcrcwable.  Tt  is

interest ing to note the rather c lear serual  interpretat ion:  how natural ,

how right and how beautiful to see love and the creation of nev fife as a

basic paradigm for urd-erstanding the laws of the universe! Around. this a

r ror"  n^ci  * i  r ra rr i  s i  on r :o1 
' l  

d emerpne.
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But the Chinese also tended to emphasize the fami ly,  as a diachronic

line tying any ind.ivid.uaf to an end-fess l ine of ancestors and descendants.

The cult of ancestors and the d-uty to prod-uce sons constitute l inks and

chains in which the ind-ividual becomes but one element. That chain becomes

more real than the individual; in the occident the ind-ividual more real

than the chain.  And thi-s is,  of  course, where the af ter- l i fe comes in:  the

more real i ty that  chain at ta ins the more wi l t  i t  serve eschatol-ogical

funct ions.  One might even speculate that  i t  takcs on transmigratory aspects:

one is t ransmit ted through the chain.  Af though the Chinese would not bel ieve

in a soul  that  p igrr tasr f rom nn4 body down the chain to the next there is

something of the ancestors that l ive in the invididual at the same time as

there is something of the individ-ua1 that l ives on in the d-escendants.

Such inages are compat ib le wi th the mater ia l ism or rather a-spir i tual-

ism of China and of  the West.  But the impover ished- West lost  fa i th in

Christianity and the eternal soul about the same time as kinship waned- in

sirm-i  f ie:nr:o m:kj--  +h^. inr l i r r j . l r12l  wcrw lonol-r_ rr i l -h n-nmioa nf  af tef- l i fe

neither here,  nor there -  unless he/she belongs to the el i tes capable of

I  eadins s; f  f  ic ' i  pnf  1 -r  nnn-crrhc+; tuabl-e l iVes to enter into the memorieS of

Lhe past for  future generat ions.  Thus, an atheist  intel lectua' l  may seek

after- l i fe in footnote references to him or her,  possibly a poor subst i tute

for eternal  b l iss in the Kingdom of i ieaven. This,  incidental ly,  a lso

serves to throw sorne doubts on the efforts of the curent cormunist dynasty

in the Kingdom of the lv l idd- le to eradicate farni ly axd ancesbor al legiurr""(18)

tr ' inal1y, the Chinese penchant for vertical relations to government and

bureaucracy should also be ment ioned; more in l ine wi th Confucianisn than

with the Taoist  focus on the smal l ,  isolated community.

Occidental  eschatoloeies are more absolut ist .  or ientaf  eschatolosies
ffi;

(z)

This fol lows part ly f rom the same explanatory basis as above, the
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transmigrat ion assumption, part ly f rom the not ion that the Western rel igions

^^^ +1^^-^^ ' r , ,^^ -s wnr ' l  d rel i . . " - i  rns.  rs rrnivoy'sr l  re l i .c" ions- This iS Cfeaf inDgc ul lg l l tDgLvgD dJ wurfu LUrf6rJrrDt Go wfrvu! tar LULr6fur l r

Christ iani ty and clear in fs lam: when nei ther is a t rue wor ld rel ig ion today

(t t rey are minor i ty rel ig ions,  but nos. 1 and 2,  though) i t  is  certainly not

because thev have not been try ing,  but because their  spread has been checked-,

partly by each other through a long succession of wars that one shoufd. not

assume has come to an end, part ly by others.  This is not forrnd in Judaisn

-c 
j*  jo rn* 

-  
nrnqalv1 iz. ina rol  iminn hrr*  hoea, l  ^-  +l-^ -^^"**+- inn nf  e snor: i : laLJ - l -  u _L; j  I lu u d IJI  wDgfJ vf ,zfrr€) L--L6LJt! t  uuu voDYu vJf  urrY dDD4Jly u!ul l  vf  4 o. [Jsv!@l

re l -at ionship to Jahve -  naybe one does not even want to share that special

rel  :J, i  nnsh i  n w' i  th tnn m:nv others?

And i t  is  not  found in the or iental  re l ig ionsl  " the eastern quest is

( i  q)
inward-bound, the western outward-boundNl" That Buddhism has spread. from

where it was found is not any proof to the contrary. It might have been

ownol l  ad hv the hi  . ""h e:stes of  tho u ' i  nr l r r  swstom (Rrahmanism) because of  i tsc }Jgf  f  su uJ ulrs r . f  6rr

appaxent lack of  concern for  caste;  i t  might spread by i ts ovn qual i ty,  not

at  the t ip of  the sword. And the secular rel ig ions,  Confucianism, Taoism

and Shintoism, are l imi ted to their  nat ional  homes -  on the other hand, the

Chinese are a transnational movement in the sense of being a nation found

mnnw nl  ar-cs in the wor ld.! r (4r . ,

The upshot of  a l l  th is is that  Chr ist iani ty and Is lam not only are

excfusive in the sense of  seeing other rel ig ions as infer ior  ar td their

adherents as potent iaf  converts,  but  in the sense that their  parad- igm for

thc : f ter- ' l  i  fe-  tha' i  r  osnh:tnl  n,orr-  i  s  saen :s the onlw w.e' l  id one. ThiSulf  s aL us L-! I f  g 
t  urrsrr  srvr  ravvtvbJ t

contrasts wi th the or iental  abi l i ty  to pract ise,  probably also enioyr co-

existence of  re l ig ions and eschatologies,  arrd not only in the sense oI  seeing

their para11el existence in the world as something normal that does not have

tn ha nrrare^mo- ^nd 
jnm r.r ' i l -h .  rz ' intnnr f r r r  nne nr tha o*,har-  hr : t  a lSO in theUU Ug UVsi Uvr l rst  El fuf , f f6 wf,  uf l  a vav uvrJ wrrv!  t

sense that their  eschatologies do not excl-ude each other.  The logical

conclusion of  th is,  the possibi l i ty  of  mult ip le rel ig ious af f i l iat ion and

adherenceris drawn by very many in the East; and not only by the best i<rown
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combination' the Shinto-Budd-hist combination for so many Japanese (with a

certain divis ion of labor in the direct icn of using Shinto for the joyous

and Bud-dhism for the mournful circurnstances in life) , Chinese combinations
/  ̂ r \

are even much nore s;mcr"t ic\ t t i

Transmigration ties in vith this in a very inportant manner: under

t ra.nsmi rrref , i  on (rel  i  nkinrx nf  nnnqni  nrqnaeq) ^-o@urv,r  /  vrrv might also come back in

another religlon! But then there must be some kind of fundamentaf compati-

bility (as also with non-human forms of life i-n which the restless sou]- mav

\I'rnd its abode). From that follows the view Hinduism and Buddhism tend to

develop of themselves, not only as compatible with other rel is ions but as an

expression of deep human character ist ics,  longings and potent ials in the

sense that everybody is a Hindu/-euaanist  even without knowinE i t .  This

does not mean that being a l r indu/Bud-d-hist  is to be higher than others(2l)

only that i t  in a sense also comprises the others and is conscious of t l tat .

I t  is possible to be a Hindu/Bud-dhist  in a Christ ian shape, for instance,

but then presumably with some meflowing of certai-n intolerant occjdental

posit ions in that ccn-nect ion?

fhis sinuftaneous val idi ty of rel ig ions also carr ies in i ts wake a

simultaneous val idi ty of models of the after- l i fe;  which s 'pel led out

means a very plural ist ic concept ion of  s. 'c iety,  at  least  potent ia l ly .  l t

should be pointed out that this is not the usual liberal concept of cuftural-

plural ism, mutual tolerance of bel ief  systems in a regulated market for the

competi t ion for non-bel ievers, but a structural  plural ism where several  sociaf

-+.- ,^+. , -^DuruuuuruD urd.J co-exist  wi th in the same social  tor* tJ?')  o".  to be more

prccise:  i t  would predispose for that  k ind of  p lural isnr;  i t  would not come

as a total ly al ien element i f  i t  should appear on the pol i t ical  agenda. In

an excfusive,  universal iz ing rel ig ion th is would be outside the realm of  the

normaf and natural: and even more so as the occidental reliEions are all

monotheist ic wi th Jahvef Cod./}Jtan on top;. th-e lat ter  two even potent ia l ly
/  oz\

of an absolut ist ,  s ingular ist  wor ld state\ t2 l
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/  - \\1) Occidental  eschatologi-^s wi l l  tend to be more contrctd- ict ion-free,
or iental  eschatofogj-es r icher in bui l t - in contradict ions.

Western thought in general is built around the principle of freedom

from contradict ion" (  -(A & -A) ) ;  mathenat ics is a formal game where every-

thing is permit ted- in terms of posi t ing pr ini t ive terms and axioms, then

def in int  nol l  tor-o .nd . la, l ' ra ino *L ^^ 
' l  

^-s rq nna cenn6t do| i rnauurrf f r l r (> i ruw U9l l l lD dlq USUUUff f6 UffgUIYl lLD t  4D f  W1l6 AJ vrtu UAUfU u uuuuvg,

correct ly,  a theorem and i ts negat ion. Christ ian eternaf paradise has the

sarne character ist ic:  the basic theme is harmony, as members of God, of one

l -^- ; - t  - -  r f  ̂ - *^- . -  . i  o ane,,rar]  . i  + seems -  thror:r"h an i  mnrpss. i  vp hi  pfaf  ChiCaltdtr !LJ.  l l4 l r l lv l lJ  iD gl lD*l  sw t  I  u ossr l rD, v l IL vu6ff  a i  l l r ly lgDDlvV l l lg

construction not very d-ifferent from bureaucrati-c artd corporate structures

in *r-ra ^^r*am-^-----  - '^--r i  mr-^-*e is no contradict ion between needs andI l l  UI IE VVlfUsrJlPVrtuJ wU!fuo l i rs l

avai labfe sat isf iers,  part ly because mater ia l  needs are no longer present

in the type of  Chr ist iani ty to whlch the dead are ethereal ,  not  corporeal ;

part ly because the non-mater ia]  needs are sat isf ied.  -s larn paradise ideas

seem to be di f ferent and so expl ic i t ly  so:  one hears less about the non-

maberiaf  needs, very much about the mater ia l  ones, and they are abundant ly

seJ,. i  s l - ied:  thc d^-^ h^intr  
^^?nn7p: l  -  not  ethero: ' l  (whi  ch dnes nnt mean soul-UAUIJI IgUt ULlg uYdU Ucl l f6 VvIyU!g@f ,  f lu U I  uafs ls@l 

\Wl l . l -  l  UVVD f fv

I  o t \
r  ^^- \  n l^- i  

-+;  - - ;  
+- .  i  

-  -^-a -mh'  
\  L+ )

f  ess/  .  r , r . r r ' -L[ j  L-Lir" I l r  r ,y -LS rJtot 'e aJLU]-guous.

Jn or iental  thought the contradict ions are ever present.  First ,  the

l- ines drawn between heaven and hel l  ( i - t  t t rere are such concept ions) are

ha1ra'  a l  a.r .  tha qnds rro nnt nnl- '  -^^ ' l  +1"^ l^-- i  I  c nnf nnlr '  l ' . . i  -  Saconr l  -I IgVU! UAUai-r  i  U1IU o---  *  - - - rJ 6uwut ut fE usv! l -  I IUU Uf l lJ  Ud-uo uvuvl f ' r t

the contradict ion between dark and l ight  ( t  hesi tate in saying good and bad,

that sorrndsverv Western alreadv) cont inues in the ef  ier- ' l  i  fe-  i  t  is  not-*  -  "  t

resolved" Nowhere is th is seen so clear ly as in Taoism with i ts insistence

on yin/yartg contradict ion as a-n eternal ly val id pr inciple.  Al though very

srenerpl  i t  nredisnnsas thc t re l iever to conceive rr f  r^anl i t r r  in srrch terms andbvrrur y!  vurul /v!vu

hence to see contradict ions more clear ly,  admit  their  existence and not be

afraid of them. But in the Confucian system it is hard to discover any

incf jnat jon toward,s sceing sociaf  real iby in terms of  contrad- ict ions;  i t

sounds more l ike Chr ist ian paradise that Golden Age of  h is,  in fact  very

simi lar .  And something of  the same might apply to Shintoisn.
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Thus, the occidental  eschatofogies wi l l  predispose the person who has

internal ized bhem, homo occidental is,  to conceive of  the future,  in his

vis ions -  however vague -  as something completed, ready-made, l ike absolute

scient i f ic  bruth.  Once come into being i ts perfect ion would just i fy ef for ts

to consol- idate i t  against  internal  and external-  enemies. In a coming world

state,  an almost inescapable Western v is ion,  a l l  enemies rnrould be internaf

rnd hanna nnccihl . r  arr l r ian* nnf nnlrr  fn r . ror  .c 
^ 

r . f^a/  
^{-  

, ]^-- l - i - -  ' - ' ;+1^ +1"^h@ru f ferLUet }JvDDrurJ t  ruwJcuu t lv u urr f ,J uv w4r 6s a wdJ ur uecLIf I tS wl  utr  ut-Le[I  ,

but also to administrat ive el ininat ion, eg.,  as mental ly insanL?') .ot  having

seen tho 
- l - ie"ht-  nr t  h-rr j -c 

' rn. lo-^ l^^:  
+L^+ +L^--  nnl :  J-ha qna' ia*roser i  vrLe !16rrut  I IU U JlaV LI I6 t l l lUerS UUU(I UIIaU Ul]ey,  . - -  -  - - -  -J aTe

imncrfoct-  Nnl .  *n aha.r  l 'ha oa'a1,nment voujd be not to obev a"n(25)r I r I /9Lrsvu. rruu u, ,uwsJ uirs 6vvgr i [ r rgr lu wvuru uc f fuu vu JUE.y uuu.

Contradict ions wi l l  be denied as f ic t ions of  the imperfect  mind.,  or  as

relnnants of  the pre-exist ing,  non-perfect  order,  soon to wi ther away -  for

instance when the fev imperfect  ones st i l1 among us are dead.

Frrrr ihar the hwnothesis wOUld be that f f t fg f rmo nf  l -h jnkin- - . '^ , . '1 , r  
-^+t  vrrv uf  ra v urr lo uJ yg w L ulr l t^r l l6 w v4ru l lv  u

onl-y apply to Western v is ions in the big,  the wor ld state,  but  a lso the

vis ions in the smal l ,  the utopia.  That they tend to have an is land character

in t ime and space has been poinled out by many. But they wi f l  a lso tend to

hc ,-ni  ssi  nnerrr-  I f  Truth has been found i t  is  not  .nerelw .a r i ,vht  h. ' ' t  ^r  ^^lLVv -rLUr9rJ A LLLttv,  UUU 4!DU

a duty to spread ib,  i -n pract ice i f  not  in theory ul t imately also wi th

rsryaqqi  \ /a moqnq rFl-r- i  c 
- r rq6ccirranaoc 

am-h.f  in-  f rnm *ha 1^Iaqi  i  a +^^-\rrrr ro a66rsoDrvslryDD srr l4f@urrr5 r  ! - ! !  urrv , reu v !J uuud,J

not so much exnressed in d- i rect  v io lence as in structural  v io ler : rce^ and f ,he
t (illu

major ca.I 'Tier of  i t  is the whole non-terr i tor ial-  system of internat ionaf

organtzations, governmental and non-governmental-, profit (tne ftlCs) and non-

prof i t .  In these the West extends vis ions already bui l t  into social

structures in the West to the whole world,  apparent ly asking but in fact

demanding that the West is taken as a model for other societ ies by creat ing

"opposi te numberst t ,  correspond- ing ministr ies,  associat ions and chapters,

oniarnr i  qoq rnd Irrrshf .ar  nnmnrni  aq -  :nd ror"rrd ' in-  - i  i  
-c 

narfonl-1.r  nnm-- l  +h-+
vl tUU!p!!uUr @!u uauArruur vvrrrv( I r lsD. alu !EForuI i l< i  u @D pEI!YUUIY f tuLlr ldf ,  UI lAU

+L^ r . r^^+ +r"-^" , -h ^ *-^^ e Lomoln.cnr is renl i^^+.;--  i+^^rf  ^r1 over theUlfY VVgDU. Ur l !VUXl l  4 VMgDD Uf l rUII tVlV<.y ID IgVMdUfl ld A UDUfI  d l

.  - /^ , \wor-Lolz r /
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t .  Three eschatologies: Viking, Christ ian and lv lusl im

Let us then turn to a very quick look at how the after- l i fe is

orszni  z.orf  i  n qnmo oqchrtnl  osi  aq -  hrrr i  ncr qal  anf  od f  nr  th i  < nrrrnnca nn] 
-rurrru yuryv!u urrrJ

three: the Vik ing (OI-A t loraic) ;  the Chr ist ian,  and Is lam. The lat ter  two

are c lear ly occid-ental ,  the former was non-West in the sense of  being

"barbar ian",  pagan. A]1 school  chi ldren in the Nordic countr ies read about

+r. .^-  r^. ,+ ^-^ - ' r^^ ^1ah-^^^.r  +^ ^hare the textbookrs (and occa.siona' l lv  iheuifYr[ t  ewv dLs dlDU D[yyuDg,f-  uu DlrdlU ur lc u9iuuuL-_ _ \*--^

teacher 's) Oel igtr t  that these superst i t ious id.eas about the after- l i fe vere

f inal ly overcome and that Christ ianiby tr iumphed- over the pagans.

First  one word about the negat ive vis ions, the types of hef l  envisaged.

Temperature plays a considerable role, and i t  goes without saying that the

/^-  \Viking (Nordic) hell is as fil led with ice and. snow and cold. winds as the

t / - ,  .  \  .r :hrrqtun/rvrr lct .m (h/est  Asia) hel ls are boi l ing hot.  Basic problerns in"-*7 "*"- ' " '

d:rr- tn-derr  I  i  fa . -^ r . r - i  *  I  nr+a avfr .nnl  c*ad .-d nrr l -  in*n * l - 'a ni l rar  n l  rno -uaJ-uu-u4J rr f  g 4s wIf  u f ,4r6qt cr 'v LAyurausut @tU yuu I11 UU Ul lC UvrLU! I , rovs -

no doubt an ef f ic ient  way of  communicat ing.  Correspondingly,  the posi t ive

vis ions have af l -  agreeable,  temperate c l imates -  part icular ly erpl ic i t  in

the many beaut i fu l  references in the Q;uran to paradrse as a perfect  gard.en(28)

/ - \  -  (zg)  ̂ . .(1) Vik ing eschatologf."  This is a compl-ex one and there is a tendency,

which wi l l  a lso be found- in th is presentat ion,  to emphasize those features

that are more recogr izaT,Ie,  meaning Western.  Thus, in old Nordic mytholog;4

the d-ead could have several souls and several bodies, and not only r+ere

thora hichlrr  nnnNlaf l ic tory descr ipt ions of  paradise and he]1,  but  there was- '  - "  7

afso a hel l  inside he1l  ( ru i f tnet ,  in Hel)  lor  those who die in hel1 -  an ic i ly

cold place, incidental ly.  There was much cj-rcul-at ion in af ter- l i fe,  h ighly

complex i t inerar ies.  Tn short ,  there was process, there was plural ism and

contradict ion.  But in al l  of  th is there is also the standard Nord- ic

^^-^^. i  d^ 
^^m^,^ 

rr^ ' r1. .^ ' r  , ,L^-^ Odin is l -ord" la lhat  does i t  f  ook l ike?pdr@ur-Yt g.=f f l_gt  vaLLLaL, wrrv!s \

A fantast ic,  enormous Viking ha11, with 640 doors, each one so large
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tha.t 95O men could enter and exit side by side. Inside fabulous eatinE and

drinking, some sort  of  permanent parby, would be the order of the day. They

zre served brr  wel  krmi er-  hoerr t i  f i r l  r " i  r l  s  -  h:r-nn from f ,hc n ' i  r " -  r" : - l  i .o l 'm"l  o ni  c). 'a-*-- :4: ' : : :  t  vcL vrrc Pr6 t  6or vv

S:ahr immar.  hni led ever17 daw and ^- . .^ l  1. .  - r . . - .^  
(  

en6 rc:6w tn ha hni la;)  .or l -v@frLruus! t  vvrruu uvs!J u4J @tu gt ludrrJ da!vg \*-*

mnrninc And ' l -ha. '  
- -o 

carrrarr  
-  iod (beer)  f rom the rro: t  He1 6rrrn.  l ike theurvl l I r r16.  ru iu urrsJ a!s Dy! vsu urduu \  u i lq 6v@u , tg!u. l  ut ,

dr inkins horn oe^-^ i^-^?r ' -  "^^r  afso inexhaust ib le ,s a srrnnly-r rva r1 vvuaDrwrrdrrJ uDsu d,rDU t t lc&tal"u- u_LUru @j a D4}JlJ!J .

The rest  of  the t ime the inhabi tants spend- f ight ing.  I t  l -ooks as i f

dying in batt le is a condi t ion lor  salvat ion,  for  coming to \ Ia lhal l ;  and

those who do, gfphCri-eg_e, continue the battle in the l ife thereafter. But

this means that f r iend and enemy in th is l i fe somehow are reconci led in the

thereafter.  They may cont inue f ight-Lng and ki l l  each other eve-ry day out-

s ide that hal l ,  repeat ing -  presumably wi th some var iat ions -  the event that

brought them there.  But at  d-usk they r ise,  heal thy and in a good mood. for

+L^ -^-+--  r 'u j  
^winco ihc velkrm' i  er^ :nd not on' l  r r  f 'nr  qarrr ina f  nn. l  

-nd 
m in, . lurrs lu(a uJ.  u lJUJf, l t t )  urrv vaf  NJf f ,u! ,  dfu t lw u ul l fJ vv!  t  +rrb .  _ Ju al lu l t . lu\r :

/zn\
certainly belonged to the picture.  This was very much a maJtts place) ' " /

under l - ined f i r r ther by the lordship of  the male Od-in,  whereas Hel js ru1ed by

a womaJ] of the sa.me nalne.

/n\  
(zt \

( ,?)  Chr ist ian eschatologl f  ) ' - l  TTere is one theological  descr ipt ion:

"Tr in i tar ianism regards cod not as a monad, but as a perfect  society,
and finds in the nature of the God.head itself the heavenly archetype
of the fanily and of the state. The id-ea of the Church and of the
coi lmunion of  saints ls therefore of  the essence of  Chr ist iani ty.
Rel ig ion,  f rom the Christ ian standpoint ,  is  mants approach to God as
a r lember of  a brotherhood, a fami ly of  God, a holJ Church, in whose
fel lowship his spir i tual  f i fe is nour ished- and perfected..  Chr ist iani ty
makes rnen members one of another, puts in their mouths a social prayer
( t  Orrr  F: thor l  -  nnt  lMrr  Fethar l  \  holnq i .ham nn i l - ra i r  r . ' - . -  La- d^^

,  - -  -  -  - -J uirsrr  wal  wJ o-ui&l

worship and social  sacraments,  and teaches them to regard the service
of man as one with the service of  God-.  Heaven, therefore,  as realLzrr lg
the sociaf  ideal ,  is  cont i -nual ly represented. in the NT as a perfect
society,  c i ty or state.  A]1 war,  v io lence and danger f rom enemies
external  and internal  wi f f  have ceased, and therefore the gates of  the
ci ty nshal f  in no wise be shut by dayr,  r for  there sha1l  be no night
therer.  Heaven wi l l  be ta s in less society -  -orr

However,  not  only worship is going on in heaven. I 'Thus, s ince heaven

j  s a state or c i ty,  there wi l l  be a scope for facul t ies of  government or

adni in istrat ion there."  Moreover,  r r there wi l l  be great scope for the art ist ic
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facul-ties' rn heaven there will be beautiful architecture and cral.tsrnanship,

beaut i ful  poetry and beaut i ful  music,  both vocal and instrumental_, or at

least some higher real i ty corresponding to these. Of the cul t ivat ion of

science and phi losophy in heaven we have already spoken -, , ( jz)

Christ iani ty uses a dist inct ion betrnreen t ime and eterni ty,  between

becomi-ng and being, between process and structure in our terms. Heaven is

eterni ty,  being, structure" ?his has profound impl icat ions: in heaven one

is no longer constrained- to piecemeal comprehension of things, one at a t ime,

ordered' in temporal- succession. Everything is 'grasped- in a si-ng1e intui-

t ionrt ,  Beeing al l  th ings --  as God sees them, tsub specie aeterni tat is!  i .e.

ent i re and complete, in al l  their  mutuaf relat ions, in one undivj_ded and

indivis ible mental  act.  Part ial  knowledge wi l l  be replaced, not ind_eed by

omniscience, but by complete and adequate knowledge of arr  things _ _.

There wi l l  be a simi lar uni f icat ion of the emotional-  and affect lve ] i fe so

that al l  the affect ions and emotions wir l  be fert  a1 on". , , (31)

Some words about il." urtgul(34) since they carried the image of l-ife

in heaven in a very detai led way. According to August in they were incor_

poreal  ,  i r invis ib i l is ,  sensibi l is  ,  rat ional is,  intel lectual i -s ,  i rnmortal is, , .

They were the civ i l  servants of Paradise. but the:re were also fal len angels

(as there are corrupt bureaucrats) the nost famous anong them belng satan-

who by free wi l l  become d-emons and-,  consequent ly,  c iv i l -  servants in hel]

The; '  wslt  organized in impressive hierarchies, of ten in nine orders ( l i t<e

salary scales for c iv i l  servants).  Like demons they have two abodes, both

there and here ( the demons are both torturers of the damned. and are,, in the

air ,  where they try to" inci te men to evi l rr .  But then each person a-Lso had

a guardian ange1, "who special ly protected, hin against evi l " ,  and i lchief

a]nong the good spir i ts were, of  course, the archangels -  sometimes, fouro

sometimes seventt-
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Fundamental ly,  basical ly,  however,  Chr ist ian paradise is a "glor ious

sanctuary in which Codts servants worship Him ur iceasingly wi th inward pur i ty

( 4A\
of  heart ,  and with bhe outward expression of  a magnif icent r i tual i l l /

/ - \  -  (z l )
l t )  Musl- im eschatologl i ' '  Again very di f ferent,  much more matertal  ,  an

id-eal  v is ion of  l i fe in th is wor ld,  not  a v is i -on of  t ranscend.ental-  l - i fe as

ent i re ly di f ferent.  Eor one thing, the inhabibants are corporeal ,  not

ethereal  .  They enter through a cfeansing r i tual  a- lso known to lv lusf ims in

this l i fe ("g. ,  af ter  intercourse),  and as a resul t  their  bodies are sof t

: rd mel I  ow- sme' l  I  in.cn I  iko :  d: to.  Tharr  nntor l - .ha rad hrrrc infh cnf  a ond f  l raL uu ,  r .y @uf r t  ur  r  6a vg al tu ulrg

basic image, as ment ioned, is that  of  paradise as the perfect  garden. The

hur is embrace them - ' ryou are mine, you are my love: Xou wi l l -  not  be dissat-

isf j -ed".  In fact ,  the women grow ever more beaut i fu l ,  they are' lounging",

not aging. And each ma.rr  has the I ' forcertof  one hundred- men to eat,  to

d-r ink,  to love. The women become virgins again,  and there is no problem

of deplet ion of  the rescurces lor  a l l  these p]easures,  aLI the del ights of

the senses. The water is ever plent i fu l ,  the branches of  the t rees embrace

them and rend-er their fruits. And the way they are dressed-: each one has

70 rnhos e:ch nno ahanainrt  ea1 ar JO t imas ner l, lour .

As far  as f  can understand the social  organtzat ion is s imple,  a lmost

el :ss- l  ess:  hr : t  there is the hierarchv of  ane"el  s and di  ' i ' ins -  There iSrvUU,(4]bu+U(4]uu!.JrrrD.

worship, but not the emphasis on intel lectual and art ist ic pursuits so one-

sidedly emphasized- in Christ iani ty.  Above af l  there i  s plenty for the

highest l -evel of  human del ight,  mater ial  and non-mater ial l  a l l  of  i t  l ike

the Qrran, the ki tab, the only thing on earth that cannot be depleted,

ha1t6? nadrrnad hrr  
-^^,1 

- i -ml is v vr  !  Yuuuvu vJ !  uaurr lS

(+) Conclusion

We sLop at  th is point ,  not  moving further East or South,  among other

reasons because Hinduism is extremely conplex,  because the Nirvana concepts

do not of fer  much in terms of  concrete v is ions of  d-esirable societ ies in

this wor l -do because the ConfucianrTaoist  and Shinto images in a sense are
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too concrete,  and because of  total  ignorarrce of  the eschatofogies of  people

l  i r r ino lndan nf l^91. fOffnS Of fe]- io i  ^r lq 
or i  drnaa ln h j  Sr Verv . i  mnfeSSiVevv!Jruly

/  -^  \
Death and Eternat Li fe\)oi  Johrr Hick rnent ions one examnl-e:

" ln the Kimbund-a country of  South-West Afr ica,  souls l ive on in
I 'Kalulga",  the wor ld where i t  is  a day when i t  is  n ight here;
and with plenty o[  food and dr ink and women to serve them, and
hunt ing and dancing for pagt ime, they lead a l i fe that  see'ns
a corrected- addi ton of  th is."  (19)

lef in i te lv more l i l -a l -ho \ / ' ik ino and Jvlusl im vis ic-q lacq l i iza f \s Chr ist ian

But then he goes on to descr ibe the Hebrew sheol  and the Greek hades

and we are given ent i re ly negaf ive v is ions:  "At death the body descend-s into

orohrrq nr hqdo< r^rharo r^rhi  I  q* roan,mi -ehl  
a nnr l  o* j  I  I  l . rn^r- inm - i  *o aor* l . r ' ' l r r9IgUuor U! i f@uYD \  wI lVIg t  WIMD U rguv6ff lLQVLV Atu D Ulf  I  UUC1II l t6 -L UD Cdl Ul l lJ

name, i t  persists as a depleted, joyless ent i ty,  a mere bloodless shad.ow
/  r  n\

of i ts former embodied seff ' r \4ui .  And "sheol  was thousht of '  as a vast

und,ergrourrd cavern or pit - probably the tribal burial place magnified into

a dark subterranean world - vhere the dead, exist or persist -- out of the

land of the l i-ving and out of the ongoing l ife of the nation in its convenant

(ar )
re l  et i  onshi  n wi  th Ya- i rwehtr '  - '  

.  So the Creeks worr l  d t r r r  tn en iorr  l ' i  fe hera -"' ,J

-nr l  
f l ra Tar.rc 

-^rh:nq 
dorrol  nnad 

-h 
n ecan*- ' r l  r ' .  na<qimi el- . i  n rr i  or^rdfu Ul lV dUWDt PC!r14yot usvsfUysu df  gDDsI lv la lLJ 

PsoDrdr lou!v v lYw

We l-et  th is d-o for  the purpose of  makjng the point  a l ready made: a.n

understanding of  eschatologies is indispensable,  both as a source of  predic-

t ion and u:rderstanding of  how nat ions behave, and as a sourse of  prescr i -p-

t ion,  of  insight for  v is ions of  desirable societ ies -  never alone, but

tosether wi th other sources.



NOTES

Paper prepared for the meeting on "Dialogue of Civi f izat ions'r ,  Visions
of lesirable Societ ies sub-project  of  the Goals,  Processes and Indicators of
Development project of  the United- Nat ions Universi ty:  organized by the World
tr \r ture Studies Federat ion and the Centro de Estudios Economicos y Sociales
del Tercer Mundo, CtrESTm4, Mdxico, 2r-28 l{ay I) l )"  I  have been working on
these matters since I  was Visi t ing Professor at the Universi ty of Essex at
the end cf the 1950s, as a part  of  general  interest in utopias, and am very
much indebted to discussions with the students,  part icular ly Patr ick Healey.
Per HHkon Christ iansen provided useful  assistance at the Internat ional Peace
Research Inst i tute. f  an also gratefuf to my GPID col leagues Gi l-bert  Rist
and Monica l/enegah, and to Ludvig J'onsson.

1. See Johan Galtung, "Feudal systems, structural  v i-olence and the struc-
tural  bheory of  revolut ions'r ,  Essays in Pcace Research, c11.7,  vol .  I11,
Ej ters,  Copenhagen, l lJB for one formulat ion,  f ron L)6),  of  th is.

2. Noam Chonsky.

3. See Johan Caltung, I 'Social  Cosmolory and Western Civi l - izat iort" ,  papers,
Chair  in Conf l ict  and Peace Research, Universi ty of Oslor 1980. For a short
- ,^-^ i  ^-  ^^^ n^r r-- .^-  r r^. . i  ̂ ^+^:  D,, ' r^*-  i lA- + ' t^^ T -^+ o t r r \^  v^-r . j  of  westernvgID{UlI t  DUU UdaUWr6t l IEIgDUdu, l luusl l6t  v l t  u l rs !ADU Lr)vv tVAIa

History",  chapter 12, vol .  XITf  of  The New Cambridge l lodern History,
Cambridge Universi ty Press,  1979r pp. t IB-6I ,  part icular ly pp. 129-42.

4. I t  may be objected- that this is not t rrre Christ iani ty,  that one does
not accumulate merits, and that there is no reward-punishnent d-imension.
r+ ' i^  r^ ' i+L ^- i  fai th alone in Christ  that counts. We are born withf  u f  o f  df  ut5 dru

or ig inal  s in wi thor. , t  the fa i th in Chr ist  we woul-d go to he1l ,  "not  for
what we have d-one, but for what we are" (I an indebted to lvlonica ],^/emegdr
for th is forrnulat ion 7 and the reference to John J: l8f f ) .  Through fai th in

^u-:  ^+ - ivon 1,he r" i  " t  of  s-?A.:? ' i  n sn' i  te of  a l - l  -  and there is novrfr lDU wY dlY 6!v9rr  u- 'u t ) f -  4vu fr f  uyavv r

nrrcst i  nn nf  
^\roy ' - rehi  

ev ' i  t ' t r r  -  .a.s exnressed in ihr '  r - -^"^ - .^ ' -^1^r ^ of  theLiug- UaUII  Ur UVCI-avrrru vraab op u^lJ!euruu l ra vrrg rdrruuD Pardurg

ta lent :  inMatthew, 2Jzl \ f f .  To this my answer would be that we choose,
out ol  f ree wi l f ,  to have fai th in Chr ist ,  to accept Him, end that bhere
certainlw is a nul ishment-reward dimension as damnat ion in he] l  vs.
eternal  b l iss depend-s on that choice.  Moreover,  how can the Chr ist ian be
surc that  he real ly has fai th in Chr ist ,  has accepted Fl im? What about the
nagging doubts, both about Christ and about onets olrn faith and acceptance?
h4rere is that  s ignal  f l rom Christ  saying, ulambiguously,  t 'your fa i th is
deep enoush. vorr  hawe,qiven voursel f  to Me -  - l l  .  True or not t rue- - - - - -u--_r . /  *  . - iJJ

Christianity, my contention is that at the popular l-evel there is an
a.gonv rel  a. l ,ed f6 *ha r lnrrhf  Dq aYnrtrsscd menw nl  eees in th ' i  s  n2DeI ' .wrru sv4v v 

t

, .  Marx has interest ing formulat ions:

"The basis of  i r re l ig ious cr i t ic isrn is th is:  Man rnakes rel ig ion;  re l ig ion
does not make man. Rel ig ion is indeed ma:r ts sel f -ccnsciousness and sel f -
awareness so long as he has not found- hlmsel f  or  has fost  h i insel f  again.
But man is not an abstract  being, squatt ing outsid.e the wor ld.  Man is the
lha 

' l . , ' .m.-  
r . r^r ]  . l  f1- 'a o*. ta canr 'a*rr  Tr l^ i  c c l r f  

^  
+hi  q qnni  ofrr  nrnr l r reaurrc rrwudt wulJu,  u l lg DvauYt DUvrsuJ. f r f ro Dv4uY, ufr fD DUUfguJ, }J!uuuuu

re l ie ion wh' i  ch iS an inverted wOrld COnsciousnesc ?raa-rrca * ] - rarr  are an!  vr !F!vrr

inverted worfd.  Rel ig ion is the general  theory of  th is wor ld,  i ts  encyclo-
nar l in a^mnandi. 'm i fa- l  ncin in nnnrr lcr  Fnrm ' i ta cn- i? j+ '1- l  nn- in* AlhnnnarrrpEufU UUrl IpUI lUJUtlg f  UD rU5rU l I f  Pvpuraf  Lwl l r t t  IUD DPIf ,LvVAL ]JUl l lU u l fvMsu!t

i ts  enthusiasm, i ts moraf sanct ion,  i ts sofemn complement,  i ts  general
basis of  consolat ion and just i f icat ion.  1t  is  the fantast ic real izat ion of
thc human being inasmuch as the humgn being possesses no true reality. The
struggle against  re l ig ion is,  therefore,  indirect ly a struggle against
that wor ld whose spir i tual  aroma is rel1gion. Rel ig ious suffer ing is at
the same t ime an exnrcssion nl-  r^^r  ^ ' 'e{ '^- j - -  - - ' r  ^  ^-^+^^+ ^-- jnst  real
sufrering. n"rigiffiH "igr,'li ;;;';;;;5=J"; ;"#ffi ffiJ'"",.ti,",t
of a heart fess worfd,  and the soul  of  souf less condi- t ions.  I t  is  the opium
of the noonlc- i l  f  r r f^ntr ihrr l - inna l -n *ha f ' - i+ ' i^ . .^  n[-  f rasal  f  s Ph. i lnqnnhrr  nful ls ysvyrs.  \  wul luf , tuuurul lD uu ul tg vJ f ,  uaquu ,o,_ -uDu}JlrJ Jf ,
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Ri oh* f  t  f ram V crf  Mqrv Err l  r r  la l r i  * i  noq TILIXI jU .  Mrrr  .  t .

Watts & Co. Ltd-. ,  \961, pp. 41-44 -  Marx 's

D^r +  ̂ *^-^ ^^ Lond_on, c.A.!vuuvrrvrst  
-gr?

art icfe js f roro 1844.)

6. To repeat the argument from footnote { above: with nagging doubts about
the status of  onets fa i th the search for more ind, isputable,  and also more
intersubject ive cr i ter ia must start  whether th is is correct  Chr ist iani ty or
not -  anything el-se would be almost superhuman. Not everybody wi l l  have the
I' inner certainty" in community with Christ that wou1d more than substitute
for any intersui ject ive cr i ter ia.

1.  The basic forrn of  meri t  here is not necessaJi ly the good deed, but to
fulf i l l  the rnissionaxy command so clearly formulated in the final verses of
thc .c"osne' i  :cnnrdinr"  tn Mat i .houi  (  >Ar l  B-2O) -  Tt  ' i  q r  nrroqt i  nn nf  qnrord i  ncu}J!uaujr16

fL^ L-^n-.  t - i . l - i^-^ +1..--{  +L^-^ - i -  ^-1. .^+i^* 
+1^-^ '"^.r  F ' i1 / '  '  \

urLe JlalJpy LJul I ISs tot l 'dv l , r le l 'e -LJ Sa.L VaL-LUIt  uI l I 'Ou$h 1a1 tn \1n UnI l -St / .  5Ut

that  ra ises the quest ion of  what happens to those who have never heard of
Chr ist  so that  they have had n:  chance c ' f  re ject ing him. I f  they are in
for eternal  d.amnat ion the thought system is cruef indeed.,  md the task of
the missionary '  ve-ry urgent.  Tf  they are given nei ther hel l  nor heaven the
task of the missionary becomes mcre arnbiguous. tr 'or what if he tells them of
the possibi l i ty  of  salvat ion through fai th and Lhey never lheless reject  i t?
There are \ rery many indicat ions both in OT and NT as t . .  what wi l l  happen to
bhem, eg Thessafonians 1: l -10,  "They /who refuse to accept Codrs plan to
save them through our Lord Jesus Christ /  wi l l -  be ounished in everfast ing
hel I  -  fnrpwor qa-^--+^.r  c-^-  +L^ faCe Of the LOf, f  _ nAlrar l :^  qaa j ;he e" l  orvr rst t ,  lu lsvg! Jgy(aAUgu I I  / l lL UIfE l4UC U! Ul lg UUId, t rEVgL UJ DUU

of his power when he comes to receive praise and adnirat ion because of  a l l
he has d-one for his people,  h is saints.  And you wi l l  be wi th him, because
you bel ieved Godrs word which we gave youtr .  Tf  the pagan is lef t  to him-
sel f  wi thout the Word, but r isks th is fa i th i f  he rejects r tcodrs word which
we gave to yourr-  does the missiona'ry not nm the r isk uf  condemning rnany
people to eternal  damat ion? Such powers shoufd- not be in the hands of  the
mi ssi  -1r lAT\r .  l .hnrrrrh -  henca the f  i  ro l  i  n+^,n?^ F- l - ' i  

^n 
r^rnrr l  d nrnhrhlrr  ha mnrararuprvarorJt  utrv4o"-  v^^v _f !DU rrrug!ylyvdufulr  wu*fu I / !wvaurJ uu tr !J!w

easi ly accepted.

R

q

Tantr ic Buddhism might come close to th is.

Roa Mr od r  qnr l John McHale,  Chi ldren in the World, Washington 1979, p 26.

lO. See "On Alpha and Beta and Their  iv iany Combinat ionsrt ,  Proceedings
the Vis ions of  lesirable Societ ies meet ing,  Mexico ! -B Apr i l  L978.

ol

11. Tt  should be emphasized that these are
vis ions should be; not cr i ter ia referr ing to
depicted are.

cr i ter ia for  good vis ions,  how
how desirabl-e the societ ies

1o c '^^ +L^ ' -^-y useful  Jnderstanding Orientaf  Phi fosophy. bv James K.ugg ul ig vgLc

F'ai l r l  amqn Monf nr ?rnnlzq 1A77. n ))A
LL1.

13. The whofe Annales school  of  French histor ical  studies is based.
this,  that  there are conjrrnslurss,  long trends, not only events.

14. This is mainly taken from Feibl ,eman; o '0.  c i t . ,  Part  T\aro,  especial ly
1.rh-nf  an yyy nq^r^ n^*^_^' l  

^ .^^-Vat iOnS On Chine.o ph. i l  
^cnnhrr t?vrra}rusr 1Vv\t  VVrug UgtICLAL V VAV.|UIUIto Vtt  Utt f I tUDg r  t ' l rUDUytfJ

'15 ib id.  ,  p.  I71.

. /16.  ib id. ,  p.  89

^ar l .  f  ufu. t  IJ.  uO

18. See Johan Galtr.r-ng and Fumiko
People,  Oslo 1! l ! ,  chapter B.

L9 .  Feiblenanr op. c i t .  ,  p.  224;

lT ic l t imrrrn T.a-rninr"  I ' rom the ChineSet  uva!rr l r r^ r  !vrrr  v i rv vr f l

the eastern quest may be said to be more
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concerned with oners own salvat ion. the West with that of  others.

20- r tTl-o snir i t  of  the West does not seem abfe to comnreherrd ho' .  ^  -^^;LV. f  f IY DIJI I f  U Ul Ul tg WgD U uvso I lv U usLr l r  OUIS uv vvl lyrU-avILu i lvw d 6UWU

and pi-ous man carr at the same time be a Confucian, a Buddhist, a Taoist
and a Christian. Er-rropean Christians believe this to be wrong and
inpossible; but thousands of Chinese Christ ians l ive i t . "  t r ' rom Thomas Ohm,
Asia Looks at  Western Chr ist iani ty,  Nelson, London, 1959, p.28"

2l- .  "Af l -  ref igions are only potent ial i t ies. Therefore none must r ise above
- f  ho n lhorq Ol.rr i  n+j  

-h i  
+--  h^+ o-^an*ar l  r r  Ohm nn ni  t  n 71Ullg vUi lY!D. Vl l ! !DU!41IUV I lUu g^UgUugu. v lu l r .  ru.  U. l I .

22. For a d. iscussion of  th is di f ference, see Johan Ga1 trmg, "Structuraf
Plural ism and the Future of  Human Society;  Proceedings of  the Second World
F\rture Stud. ies Conference, Kodansha, Tokyo, I91L.

21 .  See Johan Galtung, Soc-Lal CosmologJr and the Concept of Peace, Papers,
Chair  in Conf l ict  and Peace Research, Universi ty of Os1o, 1978, for a
discussj-on simi lar to that of  this paper,  but focussing on vls ions of peace.

24. The general  id-ea that most people have is probably that the sou1,
l iberated from the decaying body, goes to heaven i f  saved. This also t ies
in with the classi-cal  Greek id-ea of the soul as f iner,  better than the body.
On the other hand, the Art ic les of Faith talk of resurrect io carnis,  and in
the Revelat ion 7zL5-I7 there is reference to *nt"" i r l  bu." i"  n"ud=, ' rThe one
sit t ing on 1,he throne wi l f  shelter themr they wi l l  never be hungry again,
nor th ' i rs l - . r r  rnd i .harr  r^r ' i l ' l  ba f r r l l r r  nrotocted frnm l-ha qnornh' i  nq nnnndqrrr  l  v  varusJ

heat. Ior the Larnb stand-ing in front of the throne will feed then and be
t l ra ' i r  ahanharrr  .nd lead them to the spr ings of  the water of  l i fe.  Anf l  God
- ' : -1 
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l l  A- Lho othor h:nd *hic m^r-  
- lor ' l - ra 

matanhnr" i -waf f  wf !Y Ul lgI I  UUiIJ 5 tLwdJ .  ur l  ,dru r  Ul l lb l l ld"y dISU L

cal and non-mater ial  -  f ike rr the spr ings of the water of l i fe".  But then
Revelat ion,  ch.  2L can also be seen as a very concrete d-escr ipt ion.  In
comparison to the very earthy descr ipt ions of af ter- l i fe given in Viking
and Musl im eschatologies, the Christ ian after- l i fe stands out as more
ethereal :  see the descr ipt ions later in the paperr  €sp. the reference to
t ime.

2r" The Inquisi t ion and the Soviet use of psychiatry would come to mind
a.s ohwi ^u s ex:mnl-es .

^a'16.  
-Lt  rs rnterest ing
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21. For a discussion
Pro q c l\[ar.r Ynrlz I 07 Q
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v L ul  r r  D t  Dgg u v l i4 l  v@f uwr6 t

alr -n '7 1vrf@y. l . f  .

to
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watch how the Isfamic Republ ic of  lC:romeinlrs I ran
exact ly th is c l j - rect ion.

The True Worlds. The Free

'o  
r .^-  +L^ -^-den theme there is a beaut i fu l  p iece by El ise Bould- ing,La .  a V! VIIV 6AL

f f fmages of  Peace in Human History",  prepa.Ted for UNESCO 1975.

29. My descr ipt ion is based on S. Aage Bay, B:nd.e og Vik ing. Samfundsl iv
nc Trn i  T\Tnrdano ]r iL inmal-r 'd fannanhqaan Roi tzal  I  qtr /  nn t : , / l - (
u6 r  rw l  I \wr usl l i j  V IKf  ILSU UIU t  UUPerrr l46urr t  ,Lvr v-u! ,  L)  )+ t  -uIJ.  

)+-0

30. The women came to another sect ion of  Asgard,  Folkvang (Bay, op.ci t .
p. )+).

3L. My descr ipt ion is based on the art ic le "State of  the l lead- (Chr ist ian)"
in Encyclopedia of  Rel ig ion and Ethnics,  Vol .  I I ,  Edinburgla I )2Or pp. Bt5l .

12.  Tbid.  ,  p.  815

77 Thir ' l  r  F- '
) ) .  ru-LLrot  p.  ( )O

14" Op.ci t . ,  p.  5BO; art ic le on ' -Demons and Spir i ts (Ctrr ist ian)"-
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35. Op.ci t . ,  p.  855. For a fascinat ing discussion of  " the other placerr
and i ts waning signi f icance in chr ist ian thought.  See D. p. wal_ker,  The
Decl ine of Hel l  .  Seventeenth Century_l- iscussions of Eterrraf Torment-
T.^r, . l  

^-  
D^. .+l  ^, r  ^!vrruvrf ,  r  r rwu urcuje & KegaX f  aU I  ,

3'7- Mrr dpsr l r int ion
/ | . I rJqgpv! lyv '

Handw'orterbuch d-es
is based. on

Is lam, Leid-en

+1"^ ^-+i^ ' t^  ln i^----rr  l -  1 \u-rre aI u_L u_Le uJ anna " I gaxcren./ ]_n
,  194Lr pp. 111 f  and.,  of  course, the Qurano

e .  g.  ! l  sura.

^x 
r \ '^1.r  v^rrz UATnA? rnf i  Rnur l . ;  ln

-)v.  
r \sw I  urnt  r  t ( }  yur dtq rLvw ,  L7 |  O.

<q Thid n E-A
./ . / .  :y- . r  j , .

40. Ib id. ,  p.  58

4I.  Ib id. ,  p" 59

Also see Plators Phaidon, last  chapter.


